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“And day by day, continuing steadfastly with one  
accord in the temple, and breaking bread at home, they  
did take their food with gladness and singleness of hearty  
praising God, and having favour with all the people.  
And the Lord added to them day by day those that were  
being saved.”—Acts ii. 46–47. 

THESE words g ive us the impression that  
the Chr ist ian Church was dis t inguished  

for some time after the day of Pentecost by  
great buoyancy of spir it; and that this buoy-  
ancy of spir it was one element of its attractive-  
ness and charm. Only a very few weeks before,  
the friends of Christ were in despair. All seemed  
lost. A great darkness had fallen upon them.  
At  His  re sur rec t ion the dawn came.  But  I  
suppose that at first they were unable to receive  
all the blessedness of it. Chr ist was restored to  
them; but His relations to them were not just  
the same that they had been before. He ap-
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peared among them at unexpected times and  
in unexpected places; remained with them for  
a few hours and then vanished—they knew not  
where. There was a mystery which must have  
awed them. During the forty days between the  
resurrection and the ascension theirs must have  
been a “fearful joy.” Then came ten days of  
prayer and hope and wonder ing expectation.  
Then Pentecost. The g reat promise was ful- 
f i l led. The Holy Ghost descended. The new  
morning in all its splendour broke upon them.  
The visible presence of Christ was no longer with  
them; but there is no hint or trace that they  
looked back with any regret either upon His  
ear thly ministry or upon those six weeks in  
which they knew that at any time their Lord  
might appear to them. They had abounding  
happiness—the energy, the spr ing, the high  
sp i r i t s  o f  youth .  “And the  Lord  added  to  
them day by day those that were being saved;”  
and this increased their joy. 

We are celebrating the hundredth anniversary 
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of the opening of this building for Chr istian  
wor sh ip.  When i t  was  opened there  was  a  
similar buoyancy of spir it in the Evangelical  
Churches of this country; and of them, too, it  
might be said, in the very words of Luke, “the  
Lord added to them day by day those that were  
being saved.” 

The Congregational Church meeting in this  
place was founded in the year 1785. Their first  
minister was Mr. Tuppen. Some years before,  
while living an irreligious life, he had gone to  
hear George Whitfield, who was preaching on a  
common near Portsmouth. He went—not, indeed,  
from mere cur iosity; nor did he go with any  
wish to receive religious benefit, but to disturb  
the congregation and to insult Mr. Whitfield.  
He says, “I had therefore provided myself with  
stones in my pocket, if opportunity offered, to  
pelt the preacher ; but I had not heard long  
before the stone was taken out of my heart of  
flesh, and then the other stones, with shame and  
weeping, were dropped one by one out upon the  
g round.” He became one of Mr. Whitf ield’s 
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preachers, and was, for some time, a minister  
at Portsea. 

When he came to Bath in 1785 the congre- 
gation was very small, and consisted of less than  
thir ty persons; in the course of three or four  
years it rose to 700 or 800. They worshipped  
for a few year s  in a bui lding on the Lower  
Borough walls, but this soon became too small  
for them, and they built a new chapel on this  
site, which was opened on Oct. 4, 1789. When  
the chapel was opened, however, Mr. Tuppen’s  
health was broken, and he was never able to  
preach in it 

The f ir st sermon was preached by Mr. Jay,  
who was at that time about to leave his f ir st  
pastorate, at Chr istian Malford, and who had  
often preached for Mr. Tuppen dur ing his ill- 
ness. Early in 1790 Mr. Tuppen died, and Mr.  
Jay, who had become the minister of a chapel at  
Clifton, belonging to Lady Maxwell, accepted  
the invitation of the Church to become his suc- 
ces sor.  Mr.  Jay remained the pas tor  of  the  
Church for sixty-two years; in October, 1852, he 
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resigned. He had recently been suffer ing from  
severe and alarming il lness, and felt that his  
s trength was gone. In the December of the  
following year he died. 

It is not my intention to follow the history  
of the Church and congregation during the years  
which have passed since Mr. Jay’s death. But  
I propose to say something of the Evangelical  
Reviva l  o f  the  l a s t  centur y,  o f  which th i s  
building is the visible monument and memorial. 

This building, I say, is the visible monument  
and memor ia l  o f  the  Evange l i ca l  Reviva l .  
Those who erected the or iginal chapel on this  
site—which, I think, was twice enlarged during  
Mr. Jay’s ministry—had caught the new f ire  
which the Revival had kindled in innumerable  
Chr istian hear ts. Their f ir st pastor, as I have  
reminded you, was drawn to Chr ist under the  
preaching of George Whitfield, and his conver- 
sion, in its suddenness, and in all its circum- 
stances, was typical of the conversions of that  
glor ious t ime. Mr. Jay’s conver sion was also 
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the  re su l t  o f  a  Methodi s t  se r v ice.  He was  
careful indeed to express his dissent from those  
unwise persons who, he says, “refer to their  
conversion not as the real commencement of a  
work which is to continue increasing through  
life, but as something which may be viewed as  
a distinct and unique exper ience immediately  
produced, originated, and finished at once, and  
perfectly determinable as to its time and place  
and mode of accomplishment.” He had no such  
s to r y  to  t e l l .  H i s  boyhood  wa s  f ree  f rom  
grave sins; “but I began,” he says, “to feel my  
def ic iencies  with regard to duty,  and to be  
dissatisf ied with the state of my heart towards  
God.” Just then a pr ivate house in the village  
where he was living was opened for Methodist  
services, and he tells us that he was “peculiarly  
affected” by “the singing, the extemporaneous- 
ness of the address, and the apparent affection  
and earnestness of the speaker ; and what he  
said of ‘the faithful saying and worthy of all  
acceptation, that Jesus Chr ist came into the  
world to save sinners,’ was like rain upon the 
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mown grass, or cold water to a thirsty soul. I  
scarcely slept that night for weeping and for  
joy; and as the preaching was to be renewed the  
next morning at seven o’clock (not to interfere  
with the service of the Established Church) I  
happened to be the first that came.” So that Mr.  
Jay, your second pastor, as well as Mr. Tuppen,  
your f ir st pastor, learnt from Methodism the  
glory of the Christian redemption. 

And to the last, Mr. Jay remained one of the  
g reat  representat ives  of  the Revival .  In his  
early life, indeed, there were some who were  
disposed to regard his Evangelicalism with a  
ce r t a in  mea su re  o f  d i s t r u s t .  Th i s  d i s t r u s t  
appears to have been pr incipally due to two  
c a u s e s .  T h e r e  wa s  g r e a t  s i m p l i c i t y  a n d  
naturalness in his style. Sher idan said that he  
was the most manly preacher that he had ever  
heard.—While he used the language of Scr ip- 
ture very freely and fe l ic i tous ly,  he had no  
l iking for the conventional i sms of ordinary  
Evangelical preachers. He had a freshness of  
s tyle,  which came from the freshness of his 
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intellectual manner, and I suppose that some  
earnest Evangelical people missed the phrases  
which they were accustomed to. But there was  
another  rea son for  the d i s t r us t .  I t  was  the  
habi t  of  some Evangel ica l  preacher s  a t  the  
close of the last century to preach doctr inal  
and controversial discourses incessantly; they  
reiterated in sermon after sermon elaborate  
exposit ions and demonstrations of the g reat  
articles of the Evangelical creed; they assailed  
in sermon after sermon the theological systems  
in which these ar ticles were denied. Mr. Jay  
thought that this was an er ror. He prefer red  
to give Evangelical truth in solution. I doubt  
whether i f  he had attempted to g ive it  in a  
dogmatic and controversial form he would have  
done it  very successful ly.  In his later year s ,  
howeve r,  he  though t  th a t  i f  s ome  o f  the  
preachers who were his early contemporar ies  
had erred in one direction, he himself had been  
somewhat deficient in another; and he came to  
see that  i t  was  necessar y to s ta te  the g reat  
truths of the Chr istian faith in a more formal 
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and dogmatic manner. But from f ir st to last,  
in the substance and spir i t  and a ims of  hi s  
ministry he was a child of the Revival. “No- 
thing could satisfy him in his preaching,” said  
one who knew him well, “but br inging forth  
the whole story of Matthew Henry’s three R’s,  
Ruin, Redemption, and Regeneration.” 

When  th i s  p l a ce  wa s  bu i l t  and  he  com- 
menced  h i s  min i s t r y  in  th i s  c i t y,  George  
Whi t f i e ld  had  been dead  on ly  n ine  year s .  
John  We s l ey  wa s  s t i l l  l i v i n g .  Wh i l e  Mr.  
Jay was a minister at Clifton, he met Wesley  
in  pr iva te  more than once,  and heard him  
preach .  The Evange l i ca l  movement ,  when  
Argyle Chapel was opened one hundred years  
ago, had passed through its earlier and stormier  
per iod, but still retained its Divine energy. A  
cons ide rable  number  o f  the  c l e rgy  o f  the  
Es tabl i shed Church had a l ready caught  i t s  
spir i t ,  and were preaching i t s  character is t ic  
gospel with vehement zeal. The older Non- 
conformist Churches, which had at f ir st re- 
garded the movement with coldness and dislike, 
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had discovered that it  was a new manifesta- 
t ion  o f  the  power  and  g race  o f  God;  and  
from one end of England to the other they  
were k indl ing with the Divine f i re.  There  
was a buoyancy, an ardour, a courage, a zeal,  
in a very large number of  the Independent  
and Baptis t  Churches at  the end of the last  
century and the beginning of this which enor- 
mously increased the effectiveness of their work. 

Meet ing-houses  which had been deser ted  
were  crowded.  Meet ing-houses  which had  
been more than large enough for their con- 
g regations for two or three generations had  
to be made larger.  New meeting-houses  in  
g reat number s were erected. Cottages were  
rented in villages; f arm-house kitchens were  
l en t ;  o ld  ba r n s  were  tu r ned  in to  chape l s ;  
and young men who had been hard at work  
a l l  through the week a t  the smithy,  a t  the  
carpenter’s bench, or behind the counter in  
draper s’ shops, went out in companies from  
the towns on Sunday mornings to conduct the  
services. The Baptist Missionary Society, the 
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Church  Mi s s i on a r y  Soc i e t y,  t h e  London  
Missionary Society, the Bible Society, creations  
of the Revival, were beginning to extend the  
interests of Chr istian men beyond the limits  
o f  the i r  own count r y,  and  were  g radua l ly  
creating an enthusiasm of zeal for the restora- 
t ion  o f  the  whole  wor ld  to  God.  For  the  
f i r s t  fo r ty  yea r s  a f t e r  the  open ing  o f  th i s  
building the Evangelical Churches of England  
were distinguished for their ardour, their hope- 
fulness, and their courage; they were confident  
th a t  the  ev i l  t ime s  had  pa s s ed  away,  tha t  
the very glory of God had broken upon the  
darkness of many centur ies, and that the day  
was not remote when all nations would rejoice  
in the blessedness of the Christian redemption. 

I propose, as I have said, to give an account  
this evening of some of the character istics of  
this great relig ious movement, and I shall ask  
you to consider whether there are any con- 
siderable contrasts between the relig ious life  
and thought of the Evangelical Churches at  
t he  end  o f  the  l a s t  c en tu r y  when  Argy l e 
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Chapel was bui l t  and the re l ig ious l i fe  and  
thought of those Churches of our own times  
which claim, and r ightly claim, to be Evan- 
gel ica l .  In pur suing thi s  inquir y I  sha l l ,  of  
course, think principally of the Congregational  
Churches. About the other great communities  
which inherit the Evangelical traditions it would  
not be fitting for me to say anything. 

I. 

The Evangelical movement had its charac- 
teristic √qoj or spirit, as well as its characteristic  
creed; and this  √qoj or spir i t  i t  i s  not hard  
to discover. Its  supreme care in the days of  
its strength was not for any ideal of ecclesi- 
astical polity; it contr ibuted to the extinction  
among Congregationalists, and, I think, among  
Baptists and Presbyter ians, of that solicitude  
for an ideal Church organization which had  
so large a place in the or ig inal revolt of the  
Nonconformists against the Elizabethan settle- 
ment of the Engli sh Church. Nor were the 
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Evangelical clergy zealous supporters of Epis- 
copacy; their imagination was not touched by  
that great—though, as we believe—false con- 
ception of the Church which fired the passion  
of  the leader s  of  the Tractar ian Revival—a  
Church whose l iving minister s can claim to  
inher it, by unbroken succession, awful powers  
and prerogat ives  a t t r ibuted to the or ig ina l  
a po s t l e s .  The  Evange l i c a l  movemen t  en - 
couraged what is called an undenominational  
temper. I t  emphasized the vita l  impor tance  
of the Evangelical creed, but it regarded almost  
with indifference all forms of Church polity  
that were not in apparent and ir reconcilable  
an tagoni sm to  tha t  c reed .  I t  demanded a s  
the bas i s  of  fe l lowship a common rel ig ious  
life and common religious beliefs, but was satis- 
f ied with fellowship of an accidental and pre- 
car ious kind.  I t  cared nothing for the idea  
of the Church as the august society of saints.  
It was the ally of Individualism. 

Methodism, indeed, owes very much of its  
endur ing strength to those special institutions, 
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of which the class-meeting is the most con- 
sp i cuou s  examp le,  by  wh ich  i t s  member s  
are permanently drawn into the most intimate  
relig ious relations with each other ; but these  
in s t i tu t ions  a re  the  d i s t ingui sh ing charac- 
ter istics of the Methodist societies; and they  
have never existed in the other communities  
which were transformed by the Revival 

The tendency to Individualism, which is one  
of  the marks of  the Evangel ica l  movement,  
appea r s  in  o the r  d i rec t ion s .  A l though  i t s  
leaders insisted very earnestly on the obliga- 
t ion of  indiv idua l  Chr i s t i an men to l ive  a  
devout  and godly l i fe,  they had ver y l i t t le  
to say about the relat ions of the individual  
Christian to the general order of human society,  
or about the rea l izat ion of the kingdom of  
God  in  a l l  t he  va r iou s  reg ion s  o f  human  
act iv i ty.  As the Reviva l  had no g reat  idea l  
of the Church as a Divine institution, it had  
no great ideal of the State as a Divine insti- 
tu t ion ;  no r  had  i t  any  g re a t  i de a l  o f  the 
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Divine order  of  the wor ld.  I t  had no such  
dreams a s  came to an anc ient  Jewish sa int  
of the glory of Chr ist as the true Lord of the  
human race, and of the whole life of the race,  
the King who wi l l  l i s ten to the cr y of  the  
oppressed and break in pieces the oppressor.  
It had no eagerness to take possession of the  
realms of Ar t ,  Science, Literature,  Pol i t ics ,  
Commerce, Industry, in the name of their true  
Sovereign and Pr ince. Hence its ethical ideal  
of  the individual  Chr i s t ian was want ing in  
wealth and var iety; for the ethical perfection  
of the individual is determined by his relations  
to the Church and to the whole order of the  
world. 

And, further. Evangelicalism was wanting in  
what I may call a disinterested love of truth.  
Even in the ardour of its youth, and dur ing  
its creative per iod it had no eager hope that  
it was on the verge of great discover ies con- 
cer ning God and the ways of  God to men.  
Among its leaders there were men of learning, 
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men of great intellectual vigour and keenness,  
men of an audacious temperament; and it is  
remarkable that  the movement had in i t  so  
little of that passion of adventure which str ives  
to find its way into regions where the thought  
of the Church has never penetrated. It would  
not be accurate, indeed, to say that the Evan- 
gelicals cared nothing for truth; for the two  
great divisions of the party, the Arminian and  
the Calvinist ic Methodists ,  fought for their  
re spect ive theolog ica l  pos i t ions  with g reat  
f ierceness, and occasionally with great bitter- 
ness. But on both sides, as I venture to think,  
the main, though not the exclusive, source of  
the controversial earnestness was not the love  
of truth for its own sake, but the love of truth  
as a necessary instrument for converting men to  
God, and placing them permanently in a r ight  
relat ion to Him. They cared for their truth  
as a general cares for his guns and ammunition,  
or as  a mechanic cares for his  tools ;  not as  
an ar t i s t  of genius cares for his  canvas.  Or,  
to employ a juster and closer analogy, they 
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cared for their truth as a manufacturer cares  
for his science; he can use it for the purposes  
of  hi s  bus iness—not as  a  sc ient i f ic  s tudent  
cares for it ,  for its own sake and apar t from  
its material services. 

In br ief , Evangelicalism cared supremely— 
this was its power, this its glory, this its claim  
to the eternal honour and veneration of the  
Church—Evangelicalism cared supremely for  
men, for living men who were to be saved or  
lost, and on whom it had to press, with tears  
and agony and prayers, the gospel of Chr ist in  
order to save them. It saw the flames in which  
they were in per i l  of  being consumed, and  
the city of God from which they were in per il  
o f  b e i n g  i r r evo c a b l y  e x c l u d e d .  I t  c a r e d  
nothing for building up ideal Churches, or for  
creating an ideal social order ; it did not care  
very much for any development of personal life  
and character which was not necessary to make  
sure of eternal blessedness and to augment it;  
i t  cared very l i t t le for any truth which had 
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not  a  d i rec t  re l a t ion to  sa lva t ion.  What  i t  
cared for  was  to save indiv idua l  men f rom  
eternal death. This done, Evangelicalism was  
apt to assume that everything would come right  
with them either in this  world or the next  
This was the Ãqoj, the spir it, of Evangelical- 
ism. To what extent do we, who belong to the  
Congregational Churches of England, retain it? 

Near ly  f i f t y  yea r s  ago  a  g rea t  pan ic  wa s  
created among English Congregationalists by  
charges coming from high author ities against  
the faith of the younger ministers and of the  
students who were at that time in the Con- 
g regat ional  Col leges .  The charges were set  
out with great elaboration in a ser ies of articles  
which appeared in The Congregational Magazine  
of those days. The articles discussed the Theo- 
logy of the College, the Theology of the Study,  
and the Theology of the Pulpit .  The editor  
of the magazine was the Rev. John Blackburn,  
a man of very considerable intellectual force  
and of large public influence. The young men 
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protested vehemently; declared that they held  
fast to the Evangelical faith; that if there were  
any differences between their own creed and the  
creed of their elders, the differences were diffe- 
rences  o f  for m,  not  o f  subs tance ;  tha t  the  
charges brought against them were unjust, and  
wholly without foundation. Their protests did  
not quiet the fears of the older men, nor cause  
the agitation which the charges had produced  
in the Churches to cease. The young men felt  
and said that they were cruelly wronged. 

Looking back upon that controversy, which I  
had occasion to examine a few year s ago, I  
think I see that the older men were in error in  
charg ing their younger brethren with having  
sur rendered any of the central ar ticles of the  
Evangelical Faith. But I think that they would  
not have been in error if they had said that the  
Ãqoj, the spir it, of their younger brethren was  
not precisely the same as that of the Evangelical  
Revival. 

For about that time the younger men began  
to care for truth for its own sake—not merely 
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as  an instrument for conver t ing the world.  
What may be called the scientif ic spir it, the  
disinterested love of truth, which had previously  
been illustrated in only a few exceptional men  
began to take possession in large numbers of  
the younger ministers. They were interested in  
Biblical cr iticism. They wanted to make sure  
of the authorship and the dates of the books of  
the Old Testament and the New. They dis- 
cussed the nature of Inspiration. They distin- 
guished between verbal inspiration and plenary.  
The Bible was author itative; but they wanted  
to construct a theory of its authority. 

They felt a sti l l  keener interest in Exegesis 
—an interest which, happily, has lasted to our  
own  t ime,  and  i s  now keene r  t h an  eve r.  
They became impatient of the traditional exe- 
getical  methods. Any text that looked  l ike a  
Biblical proof of a great truth was quoted by  
many o f  the  o lder  men a s  p rov ing  i t  The  
young men said: “We believe the truth—believe  
i t  with al l  our hear t ;  but this  text and that  
text and half a dozen more, which you have 
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quoted to prove it, do not prove it. You have  
missed their  rea l  meaning.” The older men  
could not see why they should be so scrupulous.  
The young men, with their disinterested love of  
truth, insisted that they were under the most  
solemn obligations to be scrupulous; that since  
the Bible contained the record of Divine reve- 
lations, they were bound to discover exactly what  
it meant; that to put a meaning of their own  
into a  Bible  sentence and to c la im Divine  
author ity for i t ,  was just  as  bad as to put a  
sentence of their own into the Bible and to claim  
Divine authority for it. 

They, therefore, read the Bible, not merely  
for personal edification, like many of the older  
men, who put more gospel into the Book of  
Leviticus and the Book of Judges than some  
people now-a-days can find in the Epistle to the  
Romans; nor merely for the purpose of collect- 
ing fresh mater ials to use for the conversion ot  
sinners; but to discover what the Bible really  
meant  And that  was  sure ly admirable.  The  
gentle—the violent—pressure which used to be 
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put  on re luc tan t  t ex t s  by  theo log ians  and  
preachers of all creeds to make them say the.  
r ight thing or to prevent them from saying the  
wrong,  was as  bad as  the gent le  or  violent  
p re s su re  pu t  on  ob s t ina t e  he re t i c s  by  the  
Inquis i t ion with precise ly the same object .  
There should be a conscience in the study as  
well as in the counting-house. To attempt by  
skilful manipulation to get a better meaning out  
of a text than it contains, is  as fraudulent a  
proceeding as to attempt by skilful manipulation  
to get a better meaning out of a cheque than it  
contains. The text—as a devout soul might say 
—is more precious when you have put a great  
Christian truth into it than it was in its natural  
and or ig inal state. No doubt. And a cheque  
for £10 is more precious when you have added  
a couple of noughts to the ten and made it a  
thousand. But the two proceedings are very  
much of the same character. 

With us Congregationalists ,  as I have said,  
the old Evangel ica l  pass ion for saving men  
came to have associated with it, forty or f ifty 
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years ago, a passion for truth for its own sake,  
and the passion for truth found its pr incipal  
exerc i se  in  the  province  o f  exeges i s .  That  
seems excellent; in itself it is very excellent. 

But if we ministers, and our people care more  
for truth than our fathers cared, do we care for  
men le s s ?  Let  us  te s t  our se lves .  Are  we a s  
anxious—ministers and people—about men as  
our fathers were? On any theory of eschatology  
there is a dark and menacing future for those  
who have been brought face to face with Christ  
in this  l i fe  and have refused to receive His  
sa lvat ion and to submit  to His  author i ty.  I  
do not ask whether the element of fear has a  
great place in our preaching, but whether it has  
a great place in our hear ts—whether we our- 
selves are afraid—whether the Christian people  
who have been trained by us are afraid—of  
what will come to men who do not believe in  
Chr ist; whether we, whether our people, are  
f illed with an agonizing earnestness for their  
salvation. 

And, secondly, do we and our people, as the 
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result of the passion for truth, know the real  
meaning of the Bible better than our fathers  
knew i t  a  hundred year s  ago? We may not  
make the same blunder s in deal ing with i t s  
form; but the form is unimportant compared  
with the substance; and the substance is to be  
mas te red  not  mere ly  by  the  he lp  o f  B ible  
Dictionar ies and Hand-books, but by deep and  
devout  medi ta t ion.  Do we brood over  the  
revelations of God contained in the Old and  
the New Testaments as our fathers brooded over  
them? Do we g ive as  much t ime to ser ious  
thought on these surpr ising discover ies of the  
though t  and  l i f e  o f  God  a s  they  gave ?  I f  
we have los t  something of  the  pas s ion for  
men which character ized the Revival, is there  
adequate compensation in the results of the  
passion for truth? 

But perhaps we have developed Evangelica- 
lism in other directions and have supplemented,  
or  contr ibuted to supplement ,  some of  i t s  
acknowledged def iciencies. It may be urged, 
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for example, that while some of the ear l ier  
leaders of the Revival, especially John Wesley,  
said a great deal about Christian morals, moral  
instruction and discipline were not f avoured  
by the dominant influence of Evangelicalism.  
Before  the  Reviva l  began,  the  people  had  
listened to moral sermons which had more of  
Epictetus and Seneca in them than of Chr ist;  
and Evangelical congregations seem to have  
assumed that all moral sermons were necessarily  
Pagan; they also assumed that what they called  
me re  mor a l  t e a ch ing  wa s  unnece s s a r y  t o  
spir itual people. They were apt to say: “Make  
the tree good and the fruit  wil l  be good as  
a matter of course.” They forgot that g rapes  
under culture are very much better than grapes  
which are left to grow wild. We insist much  
more  ear nes t ly,  and wi th  g rea ter  de ta i l  o f  
practical i l lustration, on common duties. In  
this we are wholly r ight; and I believe that this  
practical teaching has had a wholesome effect  
And yet I sometimes ask myself whether it is  
qu i te  c l ea r  tha t  we a re  p roduc ing  a  more 
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vigorous and a more austere—a less compro- 
mising and a less self-indulgent type of moral  
character than that which was created when  
moral teaching was too much neglected. Are  
we cultivating the more robust as well as the  
more genial  vir tues? Do we think—not too  
much of the details of moral conduct—but too  
l i t t l e  o f  tho se  g rea t  fo rce s  which  g ive  to  
t he  who l e  mora l  l i f e  i t s  s t reng th  and  i t s  
dignity? 

We are probably r ight in thinking that the  
spiritual discipline of Evangelicalism, its method  
of treating spir itual exper ience, had the fault  
o f  exce s s ive  s ub j e c t iv i t y.  Good  men  and  
women wrote diar ies in which they recorded  
al l  the viciss i tudes of their inter ior history.  
But it is by the contemplation of God, rather  
than by an incessant watching of our own moods,  
that the Divine life in the soul is enriched, and  
that we come to bear fruit in all good works.  
Our own religious thought is far less introspec- 
tive. I suppose that what used to be called ex-



 proof-reading draft 31

31

per imental preaching is not very common. We  
are not anxious about our frames and feelings.  
But are we quite sure that this forgetfulness of  
self IS the result of the vision of the glory and  
the grace of Christ and of the righteousness and  
love of the Eternal? 

Further, Evangelicalism, as I have said, was  
eager  to br ing indiv idua l  men to God;  we  
should have supplemented one of its deficiencies  
if we had sur rounded them with a Chr istian  
society which would have educated and dis- 
ciplined their personal life. For the protection  
and development of the Chr istian life and the  
formation of the ideal Chr istian character, a  
Christian environment—a Christian Society—is  
necessary. The fellowship of the saints, with  
i t s  ethica l  and spir i tua l  t radi t ions ,  with i t s  
sp i r i tua l  b ro therhood and  wi th  i t s  super- 
n a t u r a l  a tmo sphe re ,  i s  a  g re a t  me an s  o f  
grace. 

Methodism, as I have said, made one str iking  
and or iginal contr ibution to the institutions of 
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the Church in the class-meeting. Never, as far  
as I  know in any church, has there been so  
nea r  an  approach  to  the  idea l  o f  pa s to r a l  
oversight as the class-meeting, in its perfect  
form, provides; and it also provides for that  
commun ion  o f  s a i n t s  wh i ch  i s  a lmo s t  a s  
neces sar y for  the s t rength and the joy and  
the harmonious growth of the Christian life as  
fellowship with God. In addition to its class- 
meetings,  Methodism has had its  bands and  
its love-feasts. 

But  how i s  i t  wi th  the  re s t  o f  u s ?  Evan- 
gelicalism has always tended to sporadic forms  
of fellowship—to Bible-readings in drawing- 
rooms, conventions, pr ivate, occasional, un- 
o rg an i z ed  mee t i ng s  f o r  t h e  more  devou t  
members of Evangelical Churches. The result  
has been that those to whom intimate fellow- 
ship with devout and earnest people is most  
necessar y are lef t  to themselves ,  and are in  
danger of dr ifting into relig ious indifference;  
and, on the other hand, there is some danger  
lest those who habitually attend these select 
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assemblies should come to regard themselves  
a s  in  some spec ia l  sense  the e lect  o f  God.  
I t  may  be  th a t  tho se  who  th rough  God ’s  
grace have been moved to attempt the highest  
form of spir itual life, and who have found in  
God exceptional joy, need for their defence  
against some of the per ils of their blessedness  
the nearest religious association with Christian  
people who, whi le they see no vis ions and  
exper ience no raptures ,  a re  loya l ly  endea- 
vour ing to do the will of Chr ist in common  
things.  I  go fur ther,  and say that  Chr is t ian  
men and women who are striving for perfection  
cannot, without suffer ing from it, withdraw  
themse lve s  f rom tho se  o f  the i r  Chr i s t i an  
brethren whose love for Chr is t  i s  -wanting  
in ardour, and whose faith in the unseen and  
eternal i s  a lmost mastered by the cares,  the  
r iches, or the pleasures of this l i fe. There is  
an evil spir it in the world—and we severely  
condemn it—which leads some people to be  
always attempting to make fr iends with those  
who are in a higher social  rank than them-
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selves, and to dissolve their connection with  
the i r  soc i a l  in fe r io r s .  The  s ame sp i r i t ,  in  
another form, appears in the Church. It leads  
some Chr ist ian people to attempt to l ive in  
exclus ive as sociat ion with the best  and the  
devoutest of their brethren and to disregard  
the obligations of brotherhood which bind them  
to Chr istian people whose knowledge of God  
is infer ior to their own, and who are strangers  
to  the lo f t ie r  and deeper  exper iences  o f  a  
Christian life. 

But it must be acknowledged that in Con- 
gregational Churches there is some excuse for  
yielding to this evil  tendency. For we make  
no definite, or at least no adequate, provision  
for the free communion of saints as a regular  
par t  of  the l i fe  of  the Church.  Among us ,  
this  i s  a  specia l ly f lag rant piece of neglect ;  
for to secure this communion was one of the  
pr incipal objects for which the founder s of  
English Congregationalism withdrew from the  
Anglican Establishment and founded separatist  
Churches. 
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Again: it is our modern habit to insist that  
al l secular things are sacred to the Chr istian  
man, and we sharply condemn the Evangelical  
disposition to leave a great part of the world  
to the devil .  We insist  that men should not  
care exclusively for their personal salvation— 
and should not even care exclusively for the  
salvation of other men; that i t  i s  their duty  
to get the will of God done everywhere and  
in all things. Nothing can be truer or nobler.  
But if we care less exclusively for the salvation,  
either of ourselves or of other men in the next  
world—do we really care more—not for ethical,  
social ,  or polit ical reforms on mere ethical ,  
social, or political grounds—but for the reali- 
zat ion of  the Divine thought in the actua l  
order of this world? 

I f  we  h ave  b e en  emanc i p a t ed  f rom  t h e  
super st it ion that ar t ,  l i terature, polit ics,  are  
a l i en  f rom the  k ingdom o f  God;  have  we  
rea l ly  come to  be l ieve  tha t  a r t ,  l i te ra ture,  
po l i t i c s ,  a re  to  be  made  d iv ine?  We have  
gone  in to  the  wor ld  in  a  s en se  in  wh ich 
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Evangelicalism thought it sinful and dangerous  
to go into the world; but are we master ing  
the world by the power of God and making  
it what God meant it to be, or is the world  
mastering us? 

These questions are natural ly suggested by  
the more conspicuous character istics of that  
great religious movement to which our thoughts  
are recal led this evening. I wil l  not attempt  
to answer them. Any answer that  could be  
g iven  to  mos t  o f  them wou ld  have  to  be  
sur rounded with reserves and qualif ications. I  
propose them with the hope they may lead to  
s e r ious  and  devout  thought .  In  the  g race  
bestowed upon our fathers we may f ind new  
suppor ts  to our own f aith in the g reat love  
and power of  God.  We should be thankful  
t h a t  God  ha s  revea l ed  to  u s  some  o f  the  
er rors and defects of their conception of the  
Chr ist ian l i fe and the kingdom of God; but  
we should not assume that in every particular  
in which we dif fer from them we dif fer for 
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the better.  We have gained much; but have  
we lost nothing? 

II. 

Evangelicalism had its character istic √qoj or  
spir it; it had also its character istic doctr ines: of  
these I must speak very br iefly. I may dismiss  
the Calvinistic controversy on which the leaders  
of the Revival were divided. Nor is it necessary  
to refer to those great articles of the Christian  
creed which they held in common with the  
Reformers, the Puritans, and all those Protestant  
Churches which are descr ibed as orthodox. All  
these articles they believed, but about some of  
the greatest of them—as for example the Trinity 
—they said very little. The character istic doc- 
tr ines of the Revival, those which its preachers  
were constantly reiterating and on which they 
—insisted most vehemently, were the Death of  
Chr ist for the sins of men which they main- 
tained was the ground of the Divine forgiveness,  
and the only hope of a sinful race; Justification  
by Faith; the reality and the necessity of the 
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supernatural work of the Holy Spirit in Regene- 
ration; and the Eternal Suffer ing to which they  
believed that those are destined who have heard  
the Christian Gospel in this life and rejected it. 

In relation to the last of these, the belief of  
large number s of per sons now belong ing to  
Evangelical Churches has undergone a g reat  
change.  As  ye t  there  ha s  been no genera l  
consent in an alternative doctr ine. There are  
some—but I imagine that they are comparatively  
few—who have come to the positive conviction  
that a l l  men wil l  cer tainly at  las t  reach the  
blessedness and glory of eternal union with God.  
The Freedom of  the  human wi l l  s eems  to  
most serious persons to interpose an insuperable  
obs tac le  to that  conclus ion.  Men have the  
awful power of resisting both the Divine au- 
thority and the Divine grace in this world, and  
it is hard to understand how they can lose that  
power in the world to come. The Will would  
cease to be a will if it were forced; Goodness  
would cease to be goodness if it were compelled: 
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and therefore the possibility of persistent and  
eternal refusal to receive salvation from sin and  
from the sorrow and loss which sin brings with  
it seems to be inherent in the moral nature of  
man. There are, however, many who believe  
that through age after age the mercy of God  
will continue to pursue, even in their farthest  
wanderings, the lost sheep of the flock, and that  
He will never despair of finding them all at last  
Others, again, have come to the conclusion that  
the most obvious and most natural interpretation  
of the language of our Lord and of His apostles  
on this awful subject requires us to believe that  
those who in this world have rejected Chr ist  
are destined to eternal destruction—to a second  
death from which there is no resurrection; that  
separated from Chr ist who is the Fountain of  
life, men will not live for ever; that eternal life  
is to be found only in Him. Others, again, can  
reach no def inite and positive position; they  
find in the words of Christ and of His apostles  
apparently conflicting teaching. 

It may seem that whatever passion for the sal-
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vation of men came from the belief of our fathers,  
that those to whom they preached were in danger  
of dwelling in eternal fires, eternally unconsumed,  
must be absent in all to whom that belief has  
become incredible. But this is not quite clear  
to me. The words of Christ, however indefinite  
they may be with regard to the kind of penalty  
which is to come upon those who live and die  
in revolt against God, and however indefinite  
they may be with regard to the duration of the  
penalty, are words which shake the heart with  
fear.  There i s  a  judgment to come, and i t s  
i s sues ,  though var y ing wi th  var y ing gui l t ,  
are to be awful to al l  the condemned. Even  
while the question of the ultimate destiny of  
the impenitent remains unresolved, there is  
enough to f i l l  us with a pass ion of zeal  for  
the salvation of men from the cer tain doom 
—whether i t  be temporary or f inal—which  
threatens them if they live and die without God. 

It is not so much the uncertainty about the  
du ra t i on  o f  the  pena l t y  wh ich  l e s s en s  the  
urgency of the motives for saving men from it, 
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as the disposition to doubt whether there is any  
penalty at all from which to save them. Human  
l i fe; according to the f aith of the old Evan- 
gelicalism, is at once a discipline and a pro- 
bation. There are many who insist that it is  
a discipline, but deny that it is a probation;  
and by denying that  i t  i s  a  probat ion they  
lessen immeasurably its moral power as a dis- 
cipline. This conception does certainly with- 
draw one of the forces which made the Evan- 
gelical preachers urgent in their appeals to men  
to repent and to believe the gospel. The Evan- 
gelical preachers were under the power of all  
the g reat reasons for endeavour ing to br ing  
men home to God which still remain if man’s  
ear thly life is a discipline and nothing more;  
and in addition to these there was the tremen- 
dous consideration that, within the limits of  
these mortal years, those to whom they were  
preaching were determining their destiny in the  
life which lies beyond death. 

The reality and the necessity of the super-
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natural work of the Holy Spir it in the regene- 
ration of man stills holds its place in the faith  
of Evangelical Churches; though perhaps most  
modern Evangelicals would shr ink from the  
severer statements of the Calvinistic and Augus- 
tinian theology concerning the cor ruption of  
human nature. They would probably shr ink  
from saying with the great bishop of Hippo,  
that even the vir tues of the unregenerate are  
only splendid sins. Nor am I quite sure that  
their real conception of human nature, apar t  
from the life of God g iven in the new bir th,  
would f ind its most natural expression in the  
words of Paul:  “In me, that i s ,  in my f lesh,  
dwelleth no good thing.” But they hold firmly  
the substance of the great truth that, “ Except  
a man be born anew he cannot see the king- 
dom of  God.” For  they ins i s t  tha t  the  l i f e  
which dwells in Chr ist is the true life of man,  
and that only as we receive that life and live  
in the power of it can we really know God,  
and love God, and reach the perfection and  
blessedness for which God created us.  This 



 proof-reading draft 43

43

l i fe becomes ours by the power of the Holy  
Ghost, and its first access to the soul is Regene- 
ration. 

Less emphasis, I suppose, is placed by modern  
Evangelicals than was placed by many of their  
fathers upon the definite moment of our tran- 
sition from death to life, and upon the act of  
the Divine g race by which that transition is  
e f fec ted;  but  they ins i s t  cons tant ly  on the  
necessity, on the blessedness, on the glory of  
that Divine l i fe which God g ives to men in  
Chr ist ;  they entreat men to receive it :  they  
believe that it is because that life may be ours  
that the perfection of Chr ist is the prophecy  
of our own, and that we may become in the  
truest, and deepest, and completest sense sons  
of the Eternal. 

Stil l ,  I think, there is a difference between  
the newer and the older conception of this truth.  
The di f ference i s  due to many causes ;  and  
among these, very considerable importance must  
be attr ibuted to the great place which is now  
given to the fact of the Incarnation and to what 
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the Incarnation reveals concerning the true  
and ideal relations between God and man. The  
leaders of the Evangelical movement believed  
with their whole heart that the Eternal Word,  
who was in the beginning with God, and who  
was God, became flesh in our Lord Jesus Christ,  
and that to see Chr is t  i s  to see the Father ;  
the t r ue and proper  Dei ty  of  Chr i s t  was  a  
fundamental ar ticle of the Evangelical creed.  
But it was the common belief of Evangelicalism  
that the Incarnation was a kind of after-thought  
in the mind of God; that it was contingent on  
human  s i n ;  t h a t  t he  E t e r na l  Son  o f  God  
would never have descended from the heights  
of His glory, and made our life His own, had it  
not been necessary for Him to die for men  
in order to accompli sh their  sa lvat ion; and  
that we receive the life of Chr ist, and live in  
Him only because we have not been strong  
enough ourselves to stand fast in our integr ity.  
This, I say, was the practical and current belief  
of the older Evangelicalism. 

But, according to the faith of modem Evangeli-
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calism, it was God’s eternal thought and pur- 
pose that the race should be one with Chr ist,  
and should live in the power of Chr ist’s life.  
This was the ideal perfection of man; for this  
g lory man was created;  and i f  the race had  
never sinned, we should still have said, “Blessed  
be the God and Father of our Lord Jesus Christ,  
who hath blessed us with every spiritual blessing  
in heavenly places in Chr ist”; we should still  
have said that it was God’s eternal purpose that  
in Chr i s t  we should be “holy and without  
blemish before Him in love”; that we were  
“foreordained to be the sons of God through  
Jesus Christ, according to the good pleasure of  
His will, to the praise of the glory of His grace,  
which He freely bestowed on us through the  
Beloved.” Our sin gave occasion to a fur ther  
and s t i l l  more wonder fu l  reve la t ion of  the  
infinite love of God; and we have to bless and  
to praise Him, that in Chr ist ,  in whom we  
should have had r ighteousness and glory and.  
eternal joy if we had never sinned, “we have our  
redemption through His blood, the forgiveness 
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of our trespasses, according to the r iches of His  
g race.” But  I  repea t  tha t ,  even apar t  f rom  
the sin of the race, the Son of God would have  
shared the life of man, and man would have  
shared the life of God in Him. 

This faith, strongly held by large numbers of  
modern Evangelicals, is affecting, I think, the  
whole current of modern Evangelical thought.  
It is a noble faith, and as a living force it is re- 
organizing the Evangelical conception of God,  
o f  human l i fe,  and of  the  univer se.  Of  i t s  
far-reaching effects on our ethical and religious  
theor y of  the f ami ly,  the s ta te,  commerce,  
industry, l i terature, science, ar t ,  there is  no  
time to speak. It is obvious, however, that con- 
sciously or unconsciously, those who are under  
its power will not regard the new bir th, the  
access of the life of Chr ist to the soul of man,  
as something abnormal; they will regard it as  
the fulfilment of the true idea of human nature.  
This Divine life is man’s or iginal inher itance.  
He had forfeited it by sin; through the death of  
Chr ist, it is still his. God’s eternal purpose is 
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not to be baffled and defeated except by the  
persistent refusal of man to receive His grace. 

On the other hand, it was the tendency of  
Evangelicalism to regard the supernatural life  
which is g iven in Regeneration very much as  
they regarded the Incarnation, as if , apart from  
human sin, it would have been unnecessary.  
No doubt the deeper and more careful theo- 
log ians  would  have  a s se r ted  tha t  even the  
elect angels retain their r ighteousness only in  
the power of God’s grace, and that if the race  
had never sinned its continuance in well-doing  
would have been the result  of God’s s trong  
support; but the popular and current thought  
regarded the supernatural  l i fe as  something  
alien and foreign to the natural l i fe of man,  
and  a s  rende red  nece s s a r y  by  s in .  To  the  
newer Evangelicalism man never becomes truly  
man except in the power of the life of God,  
which is g iven in Regeneration; to the older  
popular Evangelicalism Regeneration was the  
beginning of a life which had become necessary  
to man through sin. 
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The results of the ascendency secured by the  
Incarnation over modern Evangelical thought  
are seen in some other directions. The earlier  
Evangelicals could say, like Paul, “I delivered  
unto you first of all”—among the first things— 
“that which also I received, how that Chr ist  
died for our sins according to the Scr iptures.”  
Many of the modern Evangelicals must say, “I  
delivered unto you f irst of all that ‘the Word  
was made f lesh and dwelt among us, ful l  of  
grace and truth,’ and we, even we, in these last  
days have ‘beheld His glory, glory as of the only- 
begotten from the Father.’” I do not mean that  
the Death of Christ for the sins of men is denied  
by Modern Evangelicals—if it were denied they  
would cease to be Evangelicals—but it is prac- 
tically relegated by many to a secondary posi- 
tion. The Incarnation, with all that it reveals  
concerning God, man, and the universe, concern- 
ing this life and the life to come, stands f irst;  
with the early Evangelicals the Death of Christ  
for human sin stood first. 

I t  may be sa id  tha t  the  Incar nat ion must 
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stand f ir st; that no living and effective con- 
c ep t i on  o f  t he  re l a t i on s  o f  t he  Dea th  o f  
Chr i s t  to  the  s in s  o f  men can  be  reached  
until we have a l iving and effective concep- 
tion of the relations of Chr ist Himself to the  
r ace.  That  i s  t r ue.  In  theo logy the  Incar- 
nation l ies deeper than the Atonement; and  
the g reat and august mystery of the Tr inity  
lies deeper than the Incarnation. But even in  
the Christian life truths do not necessar ily take  
rank according to their  order  in theology;  
their precedence is determined by their power  
over  the  g rea t  forces  o f  the  soul  and over  
conduct .  And in what  the New Testament  
writers call “the gospel,” the truths which have  
the first place are not those which necessar ily  
have the first place in a theological system. 

Theo logy i s  man’s  a t tempt  to  organ ize  a  
coherent conception of all that he has learnt  
concerning God and the ways of God to man;  
it is a form of “wisdom”; and Paul tel ls the  
Corinthians that among full-grown men, that is,  
among Christians whose spir itual life was fully 
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developed, he spake “wisdom.” But the gospel  
he descr ibes  a s  the power  of  God.  And the  
truths which constitute its chief power—espe- 
cially among those who have not yet received  
the supernatural life at all—may not be the same  
as those which, to Theologians or to those who  
have long known God, come first in the order  
of thought, and are the foundation of all the  
rest. 

The Incarnation may be the deeper truth.  
It is certainly the larger truth: for it includes  
the truth that Chr ist died for the sins of men.  
But the truth, which, according to the experience  
of eighteen centuries, lies nearest the conscience  
and heart, is that special element of the doctrine  
of the Incarnation which has been determined by  
human sin. It is this which touches men who  
have  no t  ye t  found God.  I t  i s  th i s  which  
inspires  peni tence and f a i th.  I t  i s  th i s—let  
me say further—which, long after the grandeur  
of the larger truth has been discovered, kindles  
a passion of love, gives a perfect peace, inspires  
a vigorous f aith and a victor ious hope. The 
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larger, the inclusive truth, i s  that the Word  
became flesh in Chr ist, and that in becoming  
flesh the eternal relations between God and man  
were revealed; the truth which moves men and  
conver ts them is that,  having become f lesh,  
Christ died for our sins. 

The doctr ine of Justif ication by Faith, l ike  
the doctr ine of the Death of Christ for the sins  
of men, is involved in those central and funda- 
mental truths concerning the relations between  
the Lord Jesus Christ and the human race which  
are revealed in the Incarnation. According to  
the Divine idea and purpose Chr ist’s relations  
to the Father determine ours. We are justified  
in His r ighteousness as we are the sons of God  
through His Sonship. 

The two great truths of Justification by Faith  
and the Atonement rest on the deeper truth  
of the union between man and Chr ist. As the  
awful shadow of our sin fell on Christ, we pass  
into the security and glory of His righteousness.  
The remission of sins and justification are actually 
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realized, as our true relation to Christ is actually  
realized by faith. 

That Christ died for the remission of sins and  
that we are justified in His r ighteousness—not  
in our own—were, as I have said, among the  
characteristic elements of the creed of the early  
Evangel ica l s .  They not only bel ieved these  
truths; their belief was inspired with passion;  
they exulted in them; they tr iumphed in them;  
and they preached them incessant ly.  These  
truths were among the most powerful forces in  
the actual life of all who caught the spirit of the  
great Revival. 

I sometimes wonder what place Justif ication  
by  Fa i th  ho ld s  in  our  own thought ;  wha t  
measure of strength and courage we derive from  
it; and whether it is commonly maintained in  
modern Evangelical preaching. The truth may  
be taught in a new form—defined in new terms;  
but it would be cur ious to discover how often  
the phrase Justification by Faith or any one of  
the kindred phrases occurs in modern sermons.  
The old terms may be retained; it would be 
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curious to discover how often a sense is imposed  
upon them that is altogether alien to the sense  
in which they were understood by Luther and  
by the early leaders of Evangelicalism. There  
is in some directions a tendency to represent  
the inherent righteousness which is the result of  
the power of Christ and of the Spir it of Christ  
working in our own heart and life as the ground  
of our justification; and as this gracious power  
reaches us in answer to our faith, and cannot  
reveal all its energy apar t from faith, faith is  
said to be the condit ion of just i f icat ion. In  
other words, we are said to be justified by faith  
because through faith we become personally  
righteous—and the personal righteousness which  
is the fruit of faith is the ground of our justifi- 
cation. 

I do not know what strength there is in this  
tendency, or how far it has affected the religious  
thought of other Evangelical Churches or our  
own. But if it has any real force, and if it has  
produced any ser ious effect on the thought and  
faith of those who still descr ibe themselves as 
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Evangelicals, we have to fight the great battle of  
the Reformation over again; and we have to  
fight it, not merely with those who come to us  
in vestments which are the outward and visible  
sign that they are no fr iends of Protestantism 
—and who claim to offer a sacr i f ice in the  
Euchar i s t  and to absolve f rom s in in Con- 
fes s ion—we have to f ight  the bat t le  of  the  
Reformation over again with those who imagine  
that their whole posit ion is  most host i le to  
Rome. For i t  was on Just i f icat ion by Fai th  
that the g reat controversy turned. It was on  
this that the fight between the Reformers and  
Rome was f iercest .  And it  was the glor ious  
vigour with which the Reformation declared  
that we are justif ied by Chr ist’s r ighteousness,  
not by our own, by Faith, not by works, that  
gave new l i fe and hope and robust s trength  
to the nor thern nations of Europe. Str ike at  
the root of the Roman doctr ine of justification  
by inherent r ighteousness and good works, and  
Romanism has received a mortal wound and  
will per ish. Leave the root and the life remains 
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in it: within a generation or two all the worst  
evils of Romanism will re-appear—perhaps in  
the i r  o ld  fo r m;  or,  i f  in  a  new for m,  the  
new form will be as injur ious to the freedom  
and strength of the Divine life of man as the  
old. 

There i s  something s ta r t l ing in the p lace  
which is attr ibuted to the doctr ine of Justifica- 
tion by Faith by Paul. The Chr istian gospel,  
he says, “is the power of God unto salvation  
to every one that believeth.” Why? Because  
it tells the wonderful story of Chr ist’s earthly  
life—His gentleness, goodness, and compassion,  
and assures us that having seen Him we have  
seen the Father? That is not what Paul says.  
Because it declares the glor ious mystery of the  
Inc a r na t ion ?  Tha t  i s  no t  wha t  Pau l  s ay s .  
Because it  reveals  that God is  the Father as  
wel l  as  the Creator and Lord of men? That  
is not what Paul says. Because it makes known  
to the whole race the inf inite love of God?  
That  i s  not  what  Paul  says .  The Chr i s t i an  
gospel “is the power of God unto salvation;” 
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“for therein is revealed a r ighteousness of God  
by faith unto faith.” It has other elements of  
power; but this is the element which in one of  
the greatest of his epistles he singles out and  
exa l t s ;  and to thi s  he g ives  the supremacy.  
The reason, perhaps, why he asser ted it with  
such  vehement  v igour,  and  spoke  o f  i t  a s  
though thi s  and thi s  a lone const i tuted the  
Divine force by which the Chr ist ian gospel  
achieves human salvation, was the antagonism  
which it provoked, and provoked at that time.  
But Paul could not have used language l ike  
th i s  unles s  he had be l ieved that  when thi s  
t ruth i s  denied or suppressed the power of  
the gospel  i s  f ata l ly impaired. Other truths  
may be necessary; but this also is necessary,  
and without this the others lose a large measure  
of their force. And if Paul asser ted its great- 
ne s s  becau se  i t  wa s  den ied ,  the re  a re  the  
same reasons now for asser t ing its  g reatness  
again. 

Thank God, this truth is so great a truth and  
it is so implicated with all the contents of the 
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Christian gospel, that even when it is not recog- 
nized by the understanding, and even when it is  
formally rejected, it may be received by the  
hear t. But the clear apprehension of a truth  
adds  g rea t ly  to  i t s  e f fec t ive  energy.  When  
Luther proclaimed it millions of men passed out  
of darkness into the light of God. It was like  
the angel that came to Peter while he slept; at  
its touch their chains fell away from them, and  
the pr ison doors were opened; and they were  
free. It gave vigour, buoyancy, abounding hope  
to men who had been s tr iving painful ly to  
make sure of eternal salvation, and who were  
s t i l l  doubtful  of  the i s sue.  I t  inspired them  
with new moral energy, and gave them a nobler  
moral ideal. And wherever the great discovery  
comes  i t  works  s imi la r  wonder s .  Even the  
excessive introspection which was encouraged  
by the spir itual discipline of the Revival could  
not quench the joy which it created, or paralyze  
the s trength.  One sad and weary soul  a f ter  
another caught the spirit of the great apostle, and  
with accents of triumph exclaimed, “Being justi-
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fied by faith we have peace with God, through  
our Lord Jesus Chr ist; through whom also we  
have had access by faith into this grace wherein  
we stand; and rejoice in hope of the glory of  
God.” 

We are at once the trustees and the heirs of  
the g reat  t radi t ions of  Evangel ica l i sm. The  
Congregational Churches of England strike their  
roots, indeed, into a remoter past, and are the  
living representatives of an earlier, and, in some  
respects, greater religious movement. Pur itan- 
i sm had a  ma je s ty  and g randeur  to  which  
Evange l i ca l i sm could  l ay  no c l a im.  I t  had  
profounder learning, and more fr iendly rela- 
tions to all the provinces of human thought, and  
all the tr iumphs of human genius. It had more  
intellectual vigour and courage. It had a loftier  
and a more masculine moral ideal. It encouraged  
a  pro founder  re l ig ious  l i f e.  But  when the  
Evangelical movement began, the descendants  
of the Puritans had declined from the greatness  
of their fathers, and Evangelicalism, through 
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God’s g reat  mercy, gave them new l i fe.  We  
cannot recover—we should not desire to recover 
—the forms of religious thought and life which  
character ized either Pur itanism or Evangeli- 
calism. “The old order changeth, giving place  
to new.” 

But  th i s  s e r v ice  reca l l s  to  u s  one  o f  the  
greatest manifestations of the power and grace  
of the living God to be found in the history of  
the Chr istian Church, and a review of what it  
achieved for Great Britain and for America may  
well suggest ser ious questions and searchings of  
heart Have we a f irm hold of all the truths of  
that gospel by which, under God, the Evan- 
gelical Revival recovered a large par t of this  
country from heathenism, and restored the faith  
and re-kindled the zeal of decaying Churches?  
The forms in which these truths were expressed  
may be intolerable to us; but in our intellectual  
resentment against the forms have we rejected  
the substance? It may be necessary to recon- 
struct the whole system of theological thought;  
but are we retaining the materials out of which 
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it is to be reconstructed? It is only when the  
truths of the Christian faith are living forces in  
the Church that theology can organize them  
into a noble system of thought; and if any of  
the greater truths have ceased to be energetic  
in life the system will be fatally defective. 

I t  may seem to us that  the moral  ideal  of  
Evangelicalism was gravely defective; but had  
it no g reat mer its? And have we created for  
ourselves a more Christian method of conduct?  
I t  may seem to us  that  i t s  deve lopment  of  
the relig ious l i fe was imperfect; but is there  
nothing to humble us in that passion for the  
salvation of men with which it was inspired?  
The re  i s  ve r y  much  th a t  i s  a dmi r ab l e  i n  
modern Evangelicalism that was not present  
in the earlier ; but if we have gained much, I  
ask once more,—have we lost nothing? 

But  the  f i re s  o f  Chr i s t ’s  pa s s ion  fo r  the  
salvation of men from sin, from eternal death,  
and from ear thly suffer ing are unquenched;  
and we are one with Him; His glor ious passion 
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may become our s .  The Spi r i t  o f  God s t i l l  
dwel l s  in  u s ;  l e t  u s  tur n  f rom a l l  in fe r ior  
teachers and listen to His teaching; from the  
broken l ights of human thought and human  
theor ies concerning eternal things to His illu- 
mination; let us pray and hope for His descent  
upon ourselves and all the Churches of Chr ist  
with larger power—a power which will make  
us strong to master for ourselves the world,  
the flesh, and the devil, and strong to subdue  
the unbelief and indifference of those to whom  
we make known the Chr istian gospel. Let us  
entreat Him to g ive clear vision to those of  
us whose vis ion of God is  dim; and speech  
to those of us who are dumb concerning the  
redemption which God has achieved for us  
in Christ. 

The  Ete r na l  Fa ther—His  s t reng th  i s  no t  
spent—His compassions fail not. His children,  
in these last days, are as dear to Him as those  
of earlier generations, who now dwell with Him  
in His glory; and to us, too. He will reveal His  
august majesty, His great power. His inf inite 
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love; and He wil l  f i l l  us with awe and f aith  
and unmeasured joy. If only we accept from  
our ver y hear t s  His  wi l l  a s  the law of  l i fe,  
He  wi l l  enable  u s  to  d i s cover  noble r  and  
completer ideals of r ighteousness, and those  
forms of service by which we may do our part  
towards the restoration of earth to heaven and  
man to God. The revelations of His thought  
and o f  Hi s  love  to  pa s t  ages  a re  our s ;  the  
Word of the Lord liveth and abideth for ever.  
But He has not ceased to speak. To the new  
t ime He wil l  g ive new g race.  I f  our hear t s  
are docile, if, despair ing of our own strength in  
the presence of the duties and per ils of these  
troubled times, our trust, our whole trust, is in  
God, we may witness the manifestations of the  
exceeding g reatness  of  His  power in for ms  
more  wonder fu l  than  those  which  in  pa s t  
c en tu r i e s  have  renewed  the  l i f e  o f  dy ing  
Churches and flooded whole nations with the  
very light of heaven. Be strong and of good  
courage,  a l l  ye that  hope in the Lord;  and  
let us trust that those who celebrate the second 
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centenary of this building will be able to give  
God thanks that, in our own days and in the  
days  o f  our  ch i ld ren ,  the  g rea tnes s  o f  the  
Chr istian redemption was illustrated still more  
gloriously than in the days of our fathers. 

[ N o t e . — M r .  W .  T u c k ,  o f  B a t h ,  w a s  k i n d  e n o u g h  
t o  f u r n i s h  me  w i t h  s ome  o f  t h e  p a r t i c u l a r s  c on c e r n i n g  
t h e  e a r l y  h i s t o r y  o f  t h e  A r g y l e  C h u r c h  c o n t a i n e d  i n  
this discourse.—R. W. D.] 
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